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Abstract: The following article is
dedicated to thoughts Abu Khamid Ghazali about
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play of wellfare society. The material of the article
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mulk».

Key words:morality, religion, woman,
family,  society, stereotypes, equal rights,

development.

I. Introduction.

Moralitycovers allaspects of human life,
regulating all our actions. The society does not
tolerate immoralattitudestowards it. The morality of
each one of us is determined by our inner spiritual
world and is one ofthe forms of social consciousness.
Issues of human morality today are among the main.
The declineof morality in society leads to the death
of many achievements of human civilization. The
conceptsof the moral attitude touched upon by
Ghazali in his writings are relevant today.The
Thinker is a multifaceted scientist, the author of
more than 70 works devoted to various fieldsof
science. The concept and criteria of morality occupy
a significant place in the works of thethinker.
Basically, Ghazali in his writings examines the

relationship of morality with religion. Themorality of
a Muslim and a Muslim woman is central to his
writings.The main sources that determine the
morality of a person are, in the opinion of Ghazali,
the Qur’anand the Hadith of the Prophet
Muhammad, and bring his saying: “I am sent only to
improve thenobility of morality”. Ghazali quotes
Muhammad’s speech to show the role that the
prophet playedin the lives of Muslims. The
formation of morality among Muslims Ghazali
connects with thereligion of Islam. After all, people
are not born with a good temper, but become so
gradually. Andthe thinker sees the reason in the
Qur’an, in the instructions of Muhammad, in
religious rituals. Atrue believer and a moral person
are one who is executable in these teachings. "But
some of thosewho refer themselves to Islam can be
frivolous about the performance of acts of worship,
demonstrating to their society their strong desire to
observe these rituals, but at the same
time,accomplishing very much of what is not
compatible in any way with a noble disposition and
truefaith. If you perform all religious rituals, give
people good advice, and do not control your
actions,then you cannot be considered a true
believer. The ethic of Ghazali follows from the
Muslimreligion: “The role of morality is more than
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important;therefore, it IS necessary to
constantlyinstruct others and give them advice so
that in their minds and hearts the fact that faith, piety
andmorality are consistent and interrelated elements
of one chain, links which are inseparable”.
Thethinker clearly indicates that morality cannot
exist  separately  from religion. Ghazali
elevatesmorality to the degree of certain insight
emanating from the side of Islam.

Il. RELATED WORK

At the end of the XIX century, interest in the
work of Abu Hamid Ghazali began to grow in
Europe. The German researcher R. Gushche in the
book "On the life and work of Ghazali" writes about
40 books of Ghazali, and D. B. MacDonald in the
article “Life of Ghazali”, which was published in
1899 in the journal “Collection of American
Orientalists”, speaks about 72 works of the
thinker.V. R. Gardner in the book “The Work of
Ghazali”, gives an analysis of some of the works of
Ghazali. Another Western scholar who has studied
Ghazali’s writings is the French researcher G. Laust,
who examined Muhammad Ghazali’s views on
ethics in his book Politics and Ghazali. And also the
Japanese scientist Kozhiro Nakamura in his doctoral
dissertation revealed the epistemological views of
Abu Hamid Ghazali.

I11. METHODOLOGY

The beneficial significance of the views on
the peace and stability related to ruler and his social
role (law and observing morality), spiritual
appearance (good deeds, fidelity, compassionate,
devotion) and social activity initiated in the
“Nasikhat ul-mulk” of Abu Khamid Ghazali are
logically substantiated. The humanistic essence of
the socio-philosophical heritage of Abu Khamid
Ghazali is identified based on the ideological sources
such as fundamentalism, sectarian division and
historical conditions (struggle for the purity in Islam)

in the 11"-12" centuries. The formative essence of
the philosophical concept of Abu Khamid Ghazali
indicating the social structure of the society and the
ethical principles in his books such as the role of
social self-identification, social coherence and
spiritual tolerance (being compassionate towards
others, generosity, forbearance) in the bringing up of
youth and patriotism (responsibility towards the fate
of the Motherland) is revealed. The significance of
the criteria of human perfection such as the role of
Muslim woman in the society, the patience in the
family, the overcoming of insatiability, generosity,
openhandedness and the principles of ethical purity
in the «The Etiquette of marriage» of Abu Khamid
Ghazali is revealed.

IV. RESULTS AND DISCUSSION

The Prophet managed to create a whole body
of moral norms, following which the Muslim could,
be sure of his place, prepared in paradise. After the
unification of the Arabs under one religion,
Muhammad wanted to control society. Islam was to
be the main regulator of human relations. It is
areligion based on moral norms, and closely
interrelated with morality, that determines the
behaviorof each member. Abu Khamid Ghazali
managed to create a set of moral norms, by returning
to thesources of Islam, which distinguished him from
other theologians of his time. “It is the duty of
everyMuslim to begin with his soul, correct it by
strictly enforcing the regulations and refusing
theforbidden actions, then teach the inhabitants of his
house, then, having done this, turn toneighbors, then
to the inhabitants of his quarter, then to the
inhabitants of the city ....... ” As V.V.Naumkin,
according to Ghazali, a man in his natural
constitution has a certain set of “naturalinclinations”,
except for this, and the higher instinct, which is the
basis of highhuman morality. Those the moral
qualities of each person are laid by nature, but this
does not mean that they cannot be improved or



changed. The thinker divides the human soul into
three kinds. Under the first, Ghazali has in view of
the animal which unites all bad attributes ina person,
and it must be combated. The second human and the
third divine manifestations of the same inner higher
principle in man, only the human soulis what
prevents the animal soul, fights it, and the divine the
soul is “the soul pacified by the divinecommand”,"
which is the peak of the moral state of man. Each
person has a certain kind of soul, butat the same
time, in our opinion, manifestations of each of these
species exist in man. And from howmuch more
qualities of one of these kinds of souls, so this person
has morality and correspondingspiritual qualities.
But all people need certain moments in improving
the moral qualities that arethe basis of social
relationships. In addition, according to the thinker,
not all actions of a person arepredetermined from
above, and in the perfection of one’s soul, one must
sometimes rely on freewill, according to which the
person’s responsibility is limited by the fact that he
assumes “thecommission of this or that act”. Since
the entire system of Ghazali is based on the
principles of theShari’ah, while expressing the role
of religion and morality, he quotes the words of the
Prophet “themost perfect faith of that believer who
has the best character and who is most
affectionatwith his loved ones”, once again
emphasizes that the morality of a Muslim is closely
intertwinedwith his religion plays a crucial role in
building relations between members of society.
Speakingabout education, the thinker is sure that
morality is developed over the years in education.
“And thebody is not perfect from birth, it is
improved in the process of growth and development,
which ispromoted by food, so the soul is created with
shortcomings, but it is improved through education,
character improvement and nutrition by its sciences”.

The thinker is sure that moral qualities arenot
always given by nature, but are earned by the person

himself. Similar to many great thinkers ofthe past,
Al-Ghazali, a great scientist theology’s, analyst of
foundations of Islam, the person whoregarded the
issues concerning the human social being from the
position of Islamic doctrines, couldnot walk past the
socio-philosophical concept of the issue that is
topical even today.

Al-Ghazali discusses the role of a woman in
the society, explains the important role that she plays
insocial life and in the sphere of education
particularly in his work “Instructions to the Rulers”.
Indoing so, while considering politics, he considers
that it (politics) includes such diverse sides ofhuman
existence as family, slaves, raising children,
choosing a wife and treating her.At the same time the
cardinal postulate in his reflections about the role
and place of women in thesociety is his assertion of
the absolutely objective truth that a woman is an
important and basicmember of the society without
whom there is no development and function of the
society, educationin the family and continuation of
human kind. With an eye to this he emphasizes that
“the buildingof the civilized world and the
continuation of Adam’s generation is possible owing
to women.

Thereby, he doesn’t regard a woman as being
whose purpose is to bring sensual pleasure, but
heestimates her role highly in the society. According
to the socio-philosophical concept of Ghazali
awoman is a wife legitimate by shariah, vital partner
of a man, the person who gives birth andtogether
with her husband is responsible for fulfilling family
duties and upbringing of children, forbuilding
prosperity and favorable climate in the family, and
for carrying out a range of social andeconomic
duties.In Al-Ghazali’s time, naturally moral norms of
the society were dictated and regulated by
thendominating Islamic religion and they (norms)
served as a basis of the relationship between a



manand a woman, marital relations, criterion of the
social behavior and spiritual image of a woman.
Heasserted that “religion is a foundation of
morality and a source from where virtues and high
modelsof behavior are drawn; and if a woman
follows them, she will keep her nobleness, show
herhumbleness to her husband and his relatives;
whereas an unbelieving woman follows her
passionsin her deeds; pays no attention to her
husband and doesn’t look after him, treats him with
contemptand  flings away his money and
property.”Al-Ghazali disapproved of marriage with a
non-Muslim woman, as it contradicted shariah. In
hisopinion, customs and tendencies of a non-Muslim
woman were not suitable for Islam, and herbehavior
and basis contradicted Islamic morale. According to
Al-Ghazali’s conviction, she won’traise children in
Islamic spirit, is not able to provide with sacredness
the home and as a result thefamily will fail. These
principal reflections of Al-Ghazali were the answer
to the winnowing of time,when the cult of getting
pleasure by material goods started to flourish, the
rich wanted luxuries,people started buying slaves
from overseas, who introduced the society to alien to
Islam customs,norms of behavior. Under their
influence morality started to decrease, and vices and
different sortsof perversions started to spread. The
morality of the Muslim society was in a critical state.
As it can be seen, by considering exactly a woman as
one of the efficient factors of overcoming
theweakening of the morality of the society,
strengthening moral level of the society,
strengtheningsocial importance and effects of noble
families, he creatively proved his opinion of a
woman increating and functioning of a family. With
all his intellectual strength, persuading, he called on
thesociety to follow those spiritual values and social
qualities, necessary for a woman, proven by
himclearly, understandably and reasonably.As the
above-mentioned shows Al-Ghazali considers the

social morale enlightened by Islam as theaggregate
of the best spiritual values, as an important condition
of becoming an orderly woman, atrue keeper of the
home and as the foundation of creating a virtuous
family that corresponds withthe social requirements
of that time.

While considering the creation of a happy,
healthy family which corresponds with the interests
ofthe society as of the most important task of the
society, Al- Ghazali draws our attention to the
initialside of its organization — the issue of choosing
a future wife with the most necessarycharacteristics.
In his reflections of women with the best qualities,
he refers to a Hadis that “thebest and most blessed of
the women are those who are beautiful, and who can
bear manychildren...”, in his social understanding of
the world the woman’s beauty and health are of
thehighest priority. He simultaneously told that if
one who wanted good behavior could not find
abeautiful woman to love, he then “needs a faithful
woman, as that that has faith is better and evenmore
blessed. And if there is faith, there will be wealth,
because a woman, who has no faith, nofoundation,
will never bring welfare.”Marriage, a man and a
woman’s starting a family is characterized by him as
conscious mutualrelationship between the two sexes,
whose purpose of starting it is to fulfill the
requirements of thesharia and to provide with the
continuation of the human race. The most important
criteria, whichhe singled out, of the relationships in
the family which must be inherent to and followed
by awoman, serve, in his opinion, as a basis of
mutual respect and love between spouses
andstrengthening the family.

They are actual and rational in many ways.
“And the woman - he wrote, - becomes dearer to her
husband and his love increases towards her, if she
treats him with respectand obedience.. ., thinks of his
interests and refrains herself from anything that
harms him, raiseshis child, ... if she is pure in her



heart, patiently deals with the hardships, cares
whether he eats intime, receives him tenderly and
happily and doesn’t make him do the impossible,
....”. With thehelp of amusing, instructive stories he
advises a woman to be generous and good in heart,
welcoming, friendly, and not to show hostility
towards guests. According to Al-Ghazali the level of
the happiness of a family directly depends on a range
of otherqualities of a woman, which are defined by
her social status. In his opinion, a Muslim’s wife
mustalso possess the status of a free person, as a free
woman is more preferable to a slave woman. Herehe
mentions a Hadis of the Prophet, “A free woman is
better for you, as a she is cleaner and moreblessed
for you”.

Theoretical reflections of Al-Ghazali about a
free woman, about the rights of man and woman
allowus to come to a conclusion that he in some
degree accepted the emancipated state of a
woman,adequate to the level of development of
social relations of that time. Al-Ghazali has a
negative view of marrying or creating a family on the
basis of a contract and hedoes not conceal his disgust
towards a man who wishes to marry for the riches
and high position ofthe woman in the society. He
says, “Don’t look for a woman who has popularity
and wealth, because the wealth will turn into evil and
your wife will not give it to you”. Al-Ghazali by
exalting the role of Islamic belief as a condition of
becoming a blessedwoman,provision of a strong
healthy family, high family welfare, certainly, first of
all, meant the influenceof an embodied step of the
development of human moral. This asserts the idea
that the stronger thefaith oriented at creativeness, in
particular, if it is scientifically proven and reflects
vital democraticinterests of the society in the belief
of future developed society, the stronger its moral
side and itsinfluence not only on the personality of a
woman, on the development of her social potential
androle, on a family, but certainly on the whole

society as well.From ancient times mankind has been
trying to thoroughly comprehend its social being, as
well assuch an actual issue as woman and society,
woman and family, woman and man and their socio -
structural interrelation and functioning.

Are we free from stereotypes towards women
in our time? This can be judged by how we relate to
a woman’s self-determination, to her social role and
purpose. We live in an enlightened epoch, when
equal rights of men and women are enshrined in the
constitutions of various countries, when women are
included in the economic life of society, have the
right to vote and have access to education, but still
the position of women remains largely ambiguous.
Today we observe how the development of civil
society entails an inevitable change in the roles of
men and women in the modern world, women are
increasingly  participating in  decision-making,
comprehensive protection of gender equality is
developing, its ethnic and sociocultural aspects are
taken into account. The formerly form of the family,
in which the man was the breadwinner, is changing
its shape. A woman strives for equality in the family,
a harmonious distribution of responsibilities between
spouses. She has become more independent, she has
a desire to realize herself not only in the family, but
also outside it, in the professional field. Now the
woman is taking positions in which previously only
men could be seen.

The UN Declaration of Human Rights,
adopted in 1948, for the first time in many centuries,
proclaimed a fundamentally new idea of equality for
all people on Earth and the fight against any form of
discrimination. The problems of changing social
relations between men and women, the so-called
gender problems, turned out to be especially
difficult. In this regard, it is difficult to overestimate
the importance of the provisions of the Convention
on the Political Rights of Women, adopted by the
UN in 1954.For the first time in human history,



women were officially recognized as having equal
rights to participate in government. The equality of
the electoral rights of women and men was enshrined
in special articles. 25 years after the adoption of the
Convention on the Political Rights of Women, the
world community was forced to admit that progress
in the fight against discrimination is insignificant.In
1979, the UN approved a comprehensive convention
on the elimination of all forms of discrimination
against women. When we talk about a woman in
business, a woman in politics, a woman in a family,
etc., we proceed from the positive role of women in
society, implying that the increased participation of
women in these processes has a positive effect on the
socio-economic development of the country.The
active participation of women in economic and
political life today should be considered an objective
necessity. Such a need is dictated by the global
socio-economic processes of optimization of the
social status of women and is the driving force and
guarantee of the development of society.

Today, the women of our country have
created numerous public organizations and
foundations, all kinds of charity events, marathons
and festivals are regularly held, nevertheless, a lot in
this important area we still have to do for them. And
with that the Uzbek parliament today is ruled by a
woman, which is evidence of the emerging gender
equality in the state.

CONCLUSION
Learning a range of ideas of Al-Ghazali about a
woman, her role and place in the society makes
uscome to a conclusion that in accordance with the
historical time, he not only as a scholar, but as
asocially concerned person, citizen formulated an
originally conceptual approach, imbued withtireless
care for preservation and strengthening of morality
of the society, about improvement ofthe role of a
woman in the creation and strengthening of a family

as an important social institutewhich improves the
state of the society. His suppositions and conclusions
are a worthy contributionto the modern spiritual
heritage and they are still actually in our days. And
this serves for us as oneof the conditions of objective
scientific understanding of today’s reality and

purposefulmanifestation of active life position.
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